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HENRY THE EIGHTH— THE REFORMER. 
We suppose our readers often beard what a great re- 
former Henry the Eighth was, and how much the Pro- 
testant religion in England wa» indebted to his zeal and 
to his conjugal fickleness, and how, on each change of 
his wife, he went a step further from the true faith and 
a Btep deeper into Protestantism. This, we know, is a 
favourite topic with a certain class of teachers who, 
having all the learning on their own side, are apt to 
take liberties with the facts of history. In answer to 
such men it is useless to say, it is otherwise written in 
such and such an history, for they will readily reply, 
that it is either a Protestant history, or if written by a 
Roman Catholic, that he was an Atheist in disguise or a 
fool. We have felt the force of the seeming paradox, 
that nothing is so fallacious as figures, except facts. In 
controversy this is peculiarly so ; for an unscrupulous 
controversialist can furnish an array of facts, judiciously 
selected from contemporary writers, and apparently well 
authenticated, to prove anything, and may blacken the 
character of any man, whether he be a Luther, a Me- 
lancthon, a Calvin, a Cranmer, a Pascal, or a Howard ; 
he can even condemn them out of their own mouths, by 
a simple transposition of words spoken on one occasion 
and applied to another wholly different ; or by extract- 
ing a passage from an author which the author meant 
to put into the mouth of an adversary, for the purpose 
of exposing and confuting its error ; while the uncandid 
controversialist, by quoting the passage simply as that of 
the author, makes it be supposed that he advocates the 
very error which it is his express design to confute. 
We are sorry to say that this iniquitas quotationis is too 
common a trick among men who profess to deal with 
sacred things ; it is too convenient a plan of proving 
anything of anybody, out of his own mouth, to be 
abandoned from the mere risk of occasional detection. 
Our readers may see one example of this deceptive style 
of argument in another column of. this paper, p. 125, re- 
lating to the writings of the celebrated bishop, Jeremy 
Taylor, and if they desire to see another striking instance 
of the same artifice, let them take up the discussion be- 
tween Father Maguire and the Rev. W. Pope, in Dublin, 
in the year 1827 — a book in the hands of many of our 
readers, and, perhaps, known to all of them. Turn to 
p. 153, and to p. 202 (Edition published by B. Coyne, 
1827), and yon will see how that skilful and much ap- 
plauded defender of the Roman Catholic faith, Mr. Ma- 
guire, in order to prove the infallibility, unity, and 
purity of the Roman Catholic Church, and that it, there- 
fore, needed no reformation, brings forward the weighty 
testimony of Sir Edwin Sandys (a sturdy Protestant of 
the reign of Queen Mary), and cites a long passage from 
his works, as testifying his opinions in favour of Mr. 
Maguire 's views ; whereas, on the passage being ex- 
amined, it turned out to be (and Mr. Maguire was con- 
strained publicly to confess it so to be) Sir Edward 
Sandys' statement of the allegations of Roman Catholic 
eeclesiastics of his day in support of their own system, 



which he afterwards proceeds to demolish in his down- 
right manner; so that Mr. Maguire, by means of this 
dishonest manoauvre, was able to adduce as a witness for 
the purity and infallibility of the Church of Rome the 
man who describes the state of the Church of Rome to 
be such that, " what in some other places even a loose 
person would be ashamed to confess, these priests and 
friars refrain not openly to practise." The instances 
which Sir Edwin Sandys gives are not suitable for publi- 
cation in such a journal as this, nor, indeed, for the gene- 
ral eye ; but we may well wonder at the cool effrontery 
with which the writings of dead men arc sometimes 
dealt with, to answer the purposes of the moment, and 
those of Sir Edwin Sandys to prove the purity of the 
Church of Rome ; and when we find a wary priest, in the 
presence of a learned adversary and an enlightened au- 
ditory, venture upon such a piece of falsification as this, 
what may we expect of the candour and fairness of 
the quotations of provincial controversialists, who 
have no mixed audience to criticize, and no Mr. Pope 
to correct?* Even poor Henry the Eighth is not safe in 
their hands ; his temper and his conjugal infidelity, per- 
haps, have not been misrepresented ; his eccentricities 
in religion and in love may not be exaggerated ; but, at 
all events, there is one thing certainly in which he has 
been scandalously misrepresented, and which it is our 
present purpose to rescue his memory from the imputa- 
tion of— that is, Protestantism ; for we venture to affirm, 
there never was a more unfounded accusation brought 
against any man than to say that Henry the Eighth was 
not, from first to last, a sincere and thorough-going Ro- 
man Catholic, and that he did not hold and maintain, 
even with a burning fiery zeal, all the distinctive doc- 
trines of the Church of Rome. 

In order to prove this, we need not go back to Henry's 
more juvenile freaks, when he entered the lists of contro- 
versy against the great Reformer himself, Luther, and 
obtained from Pope Leo X. the harmless soubriquet of 
Defender of the Faith. Nothing, perhaps, would have 
ever forfeited this mark of Papal approbation of the 
royal controversialist, had not the influences of the 
Emperor Charles constrained the then Pope, Clement 
VII., to withdraw his consent and dispensation from the 
divorce of Queen Katherine. This took place A.D. 1529. 
It was two years afterwards, 1531, that Henry claimed 
the title of protector and supreme head of the Church 
and clergy of England. He afterwards married Anna 
Boleyn, and, in the year 1534, the final breach with 
Rome took place, and Henry abjured the supremacy 
and authority of the Pope. But do these facts war- 
rant the assertion that Henry VIII. was the founder of 
the Protestant religion ? Was Henry the advocate of 
Protestant doctrine, or the author of, or the participator 
in, the Protestant so-called heresies? Fortunately, 
there remains on record a document which defies all 
attempts at falsification — a record so public, notorious, 
and trustworthy that its testimony is beyond impeach- 
ment and above being tampered with. This record of 
the religious sentiments of Henry VIII. is no other 
than an act of parliament passed by the King, Lords, 
and Commons of England, with the consent of the whole 
of the clergy of England assembled in convocation, A.D. 
1539. and when Henry was in the height of bis contu- 
macy [-towards Rome. It was then that the Act of the 
Six Articles was passed. 

The act is the 31st Henry VIII., c. 14— "An act 
for abolishing of diversity of opinion in certain articles 
concerning religion." This famous, or rather infamous, 
statute recites the great advantage of uniformity, and 
the mischief of diversity of opinion in religion, and pro- 
poses to arrive at this desirable end in true pope and 
council fashion. The Six Articles are as follows : 

" 1st. That in the most blessed sacrament of the 
altar, by the strength and efficacy of Christ's mighty 
word (it being spoken by the priest), is present really, 
under the form of bread and wine, the natural body 
and blood of our Saviour Jesus Christ, conceived of the 
Virgin Mary, and that after the consecration there re- 
maineth no substance of bread or wine, nor any other 



• Father Maguire U not the only Roman Catholic controversialist of 
eminence who has misrepresented Sir Edwin Sandys. Mr. French too 
a Roman Catholic barrister, at the celebrated discussion with Dr. Cam- 
ming, at Hammersmith, in 1839, was detected by Dr.Cnmming in simi- 
lar misquotations,— See Hammersmith Discussion, p. 399. 



substance but the substance of Christ God and man." 
This is no doctrine of the Protestant Church, and, there- 
fore, it was not Henry the Eighth who restored the doc- 
trine of the commemorative and spiritual nature of the 
sacrament of the Lord's Supper. 

" 2nd. That the communion in both kinds is not 
necessary, ad salutem, by the law of God, to all per- 
sons, and that it is to be believed, and not doubted of, 
but that in the flesh, under the form of bread, is the very 
blood, and with the blood, under the form of wine, is the 
very flesh, as well apart as though they were both toge- 
ther." We doubt if the Council of Trent ever gave so 
clear and distinct an exposition of the dogma of the 
communion in one kind and the exclusion of the laity 
from the cup, contrary to our blessed Lord's own insti- 
tution of the sacrament, as did Henry the Eighth in this 
article. , „ . ,, . 

" 3rd. That priests, after the order of priesthood, 
received as afore, may not marry by the law of God." 
This is not, certainly, Protestant doctrine, more than it 
is the example set by St. Peter, the first of the Popes — 
as Roman Catholics will have it^-who is under grave 
suspicion of being guilty of having a wife. 

" 4th. That vows of chastity, widowhood by man or 
woman, made to God advisedly, ought to be observed 
by the law of God." 

" 5th. That it is meet and necessary that private 
masses te continued and admitted in the King's English 
Church and congregation, as whereby good Christian 
people, ordering themselves accordingly, do receive both 
godly and goodly consolations and benefits, and it is 
agreeable also to God's law." Neither is this any part 
of the Protestant faith, which holds that Christ died 
once for the sins of the whole world, and that his work 
is finished. 

"6th. That auricular confession is expedient and 
necessary to be retained and continued, used and 
frequented in the churches of God." This was not 
one of the principles of the Reformation, nor in con- 
formity with the directions of the Sacred Scriptures, 
which enjoin us to confess our faults to one another, 
not to a priest or minister. So far we see that Henry 
VIII. was a bad Protestant, but a faithful adherent 
to the doctrines of the Church of Rome, however re- 
fractory he may have proved in discipline and in denying 
the supremacy of the Pope. 

That he held the main tenets of the Church is beyond 
doubt ; and that he was a zealous propagandist of them 
will appear from the style of discipline which he applied 
in their favour. 

Section 5 of the act ordains that all offending against 
the first article, as to the real presence, shall be adjudged 
heretics, and "every such offender and offenders shall 
therefore have and suffer judgment, execution, and pains 
of death, by way of burning, without any abjuration, 
clergy, or sanctuary, and forfeit everything." 

Section 6 enacted, that offenders against the other 
five articles, by preaching or teaching, should be adj udged 
felons, and suffer pains of death, as in case of felons 
(that is, by hanging), without any benefit of clergy. 

Section 7 enacted, that offenders against the last five 
articles, byword or writing, were to be adjudged, for the 
first offence, to forfeit all their property for life ; and 
for a second offence were to suffer as felons by death. 

Section 9 declares, that if any man, which is or hath 
been a priest, shall keep company with a wife, he shall 
suffer as a felon (that is, by death), whereas (by sec- 
tion 10) if the priest kept company with any other 
woman, he only forfeited his goods for life.* 

It may, however, be said, all this was the tyranny of 
Henry VIII., and not the act or instigation of the 
Roman Catholic Church. We have repeatedly read this 
bold apology for the enormous cruelties of the Inquisi- 
tion, and the barbarities practised to propagate the 
faith of Rome— that they were not dictated or counte- 
nanced by the church, but were the independant actions 
(as the imprisonment of the Madiais for reading the 
Bible is naively thrown upon the Duke of Tuscany) 
of the civil power. And, accordingly, all the cruelties 
of Henry VIII. and Queen Mary are disposed of as 
acts of Btate, and not as instances of religious perse- 



• This statute continued In force during the enure reign of Henry 
VUL, bnt tu repealed la the reign of Edward VL 
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cation. Here again we most rescue the memory of 
Henry VIII. from more than his deserved share of 
obloquy. He haa enough to answer for ; but in hi* le- 
gislation he only copied the example of earlier Soman 
Catholic times, of a Roman Catholic prince acting on the 
solicitation of Roman Catholic bishops. We refer the 
reader to the act, 2 Henry IV., c. 15. (A. D. 1400)— 
an act concerning heresies, reciting that a new sect of 
heretical preachers had arisen, and that the diocesans 
cannot by their jurisdiction spiritual, without the aid of 
his Majesty, sufficiently correct the said faUe and per- 
verse people, " OH THEPBATEH OP THE PRELATES, it ig 

enacted, that none shall preach without license, and any 
offender against the act shall be arrested by the diocesan 
and imprisoned and fined ; and any person refusing to 
abjure, or Telapsing, shall be delivered to the sheriff, who 
then-, before the people, in an hiyhploce do to be burnt, that 
such punishment may strike in fear to the minds of others. 
So that such wicked doctrines nor its authors shall be 
in any wise suffered." Here is the plan of conversion 
carried out by a Roman Catholic prince at the prayer of 
Roman Catholic prelates ; and yet is said by Dr. Milner, 
" that if Queen Mary was a persecutor, it was not in vir- 
tue of the tenets of her religion that she persecuted." 
No, beeause the church disclaims the power of punish- 
ing ieretics : she only prays the secular arm to execute 
the vengeance she prescribes, and yet she affects to be 
guiltless of the blood of &U the. Protestant martyrs. Even 
Henry the Eighth- revolted from the loose cruelty of 
this act, which left the -matter at large, and every man 
exposed to the penalties of heresy, as denned by the 
bishop ; and there was a degree of justice in Henry the 
Eighth first defining what should be deemed heresy, 
by which, as he says, the ignorant might escape being 
samared.' 

Thus far we have shown that Henry the Eighth was a 
bad patron of Protestant doctrines, and in the close of 
kis life, and three years before his death, we find him 
directing cruel prohibitions against the cardinal princi- 
ple of the Reformation — the free circulation of the 
Bible. 

The 34 Henry TBI., c. 1(A.D, 1542), after enact- 
ing various restrictions on the use of the Scriptures in 
English, enacts, that ho women, nor artificers, pren- 
tices, or journeymen, serving in the degree of yeomen, 
as under, husbandmen, nor labourers shall read the 
Ilible or New Testament in English to himself, or to any 
other, privately or openly, upon pain of imprisonment. 
This must certainly have been the precedent forwarded 
to the Duke of Tuseany for his guidance. 

Why then, reader, is it that Henry the Eighth is set 
down as the founder of the English Protestant Church ? 
Do you not see that the best way to injure a cause is to 
associate with it men of infamous character, if you 
cannot blacken the characters of its real leaders or as- 
sociates ? Both plans have been resorted to with equal 
perseverance, whether to vilify a Luther, a Calvin, or 
a Cranmer, or to prejudice a Reformed Church by 
setting forth as its patrons the most reprobate of men. 
The intrinsic value of the argument itself, that a reli- 
(rion is false because some of its professors are like 
Simon Magus or Judas iseariot, is nothing ; but the 
weight which it carries with the unreflecting is consi- 
derable, and therefore it is that to which the Church 
of Rome most sedulously applies itself; especially as it 
is one that can be supported by facts, manufactured and 
fabricated after the fashion of Mr. Maguire at the 
Dublin controversy, or Mr. French at that of Hammer- 
smith. When the priest has no better argument against 
the religion of Protestants than that Henry the Eighth 
was its founder, or that Luther held conferences on 
theology with the devil, we trust our readers wilt 
regard them with suspicion, or at least with caution, 
and examine for themselves the foundation on which 
they rest. 



DOUBTS AND DIFFICULTIES. 
Otnt readers may rely on the truth of the following 
anecdote, whit* recently appeared m print, from an 
authentic source : ire may add, that we ourselves have 
beard its acearacy ceuftrined by the testimony of a 
gentleman in the oiril service of the East India Com- 
pany, who was, far many yeans, resident m India: — 

" A native gentleman la Tianevelly, holding one of 
the nighetlt-s!tua»ien* voder government whioh a native 
may bold, himself related to me the following storyof 
an interview whlclrhe bad with a' Roman Catholic (priest, 
in the house of amerehaot residing at Tutacorin. In the 
course of the conversation, tbte pries* highly commended 
the public spirit of this native gentleman, who was thai, 
lit his own expense, bonding a noin* bridge across the 
rtvtsr, between Falimocttsfc asad tb* town of TianeveHy .-, 
arid suggested theiproprtety of hi* tsddng a. farther step, 
anaVeebanag a Christina;- askianr Man. whether he bud 
never fawned any totkmtton at detagifto. "Well, sir,' 
Said my Wat** friend, -I halve thought .about it at 
tiroes, add 8>dao»'t knew what I may <*» tasters I die;. 
Hat yon matt nbtv m that ease, doppose that 1 should be- 
dotne a Ronstn JCathstie.' « Way not 7 inquired the 



priest, and asserted the exclusive claim of the Church of 
Rome to be called Christian. This not being assented 
to, the priest again asked why he would not become a 
Roman Catholic. ' Oh, sir, said the native, with the 
usual politeness of his countrymen, ' I do not wish to 
assign a reason ; it might be offensive 'to you.' ' Oh, 
no,' rejoined the priest; 'you need not fear that: tell 
me freely what your difficulty Is.' * Then," said the 
native gentleman, ' if you must know it, it is 
simply this: I see no advantage whatever in giving 
up one form of idolatry for another.' ' Idolatry !' was 
the reply: 'you do not mean to say we are idolaters?' 
• Well, sir, I can arrive at no other conclusion : have 
you not images of the Virgin Mary, and Jesus Christ, 
and the saints, in your temples, as we have of our gods ; 
and cars upon which you drag them about at your 
feasts, as we do ; and do you not bow down before them 
in your worship, just as we bow before our images?' 
' True,' said the priest, ' we have those images, and use 
them in our worship, but we do not worship them : we 
worship only the sacred persons whom they represent.' 
'Well,' said the Hindu, 'that explanation, after all, 
does not remove the difficulty : for do you think that I, 
an ignorant Hindu, as you would say, am so foolish as 
to imagine that theidol which I worship, and which I 
know was made by the stone-mason of the place, is the 
god himself? Oh, no ! I don't worship the idols, I wor- 
ship only the B&cred persons whom they represent; 
and so, after all, I don't see any great difference be- 
tween us; and, to tell you the truth, I am resolved 
that if I should ever give np idolatry, I will give it up 
entirely, and worship God according to your Bible, 
which, I believe, forbids image worship altogether." 
It is a true saying — 

"If thou would'st thy faults discover, 
View thyself with others" eyes." 
CtrrRoman Catholic friends, when they read the above 
extract, may imagine for the moment that they are 
looking through a pair of Hindu spectacles at their own 
religious rites and services ; and when they fiud a 
Hindu native gentleman, himself confessedly an idolater, 
roundly asserting that they are no better than his coun- 
trymen, we can well conceive that the first feeling in 
their minds will be one of scornful incredulity. "What ! " 
they will say, «« our church, the true Catholic Church, 
which has a college in Rome for the propagation of the 
faith, under the eye of the Pope himself— our church, 
which yearly sends forth hundreds of missionaries to 
every part of the earth, to convert the poor, blind, 
ignorant heathen from the worship of false godB to tire 
faith of the Gospel of Christ — our church herself guilty 
of open and manifest idolatry, the most grievous offence 
which can be committed against Almighty God 1 The 
thing is too absurd to be believed." 

We can fully enter into these feelings ; and we are 
confident that our Roman Catholic readers will thank 
ns for giving them an opportunity of carefully consider- 
ing both sides of a question which hitherto, perhaps, 
may never have been brought before their minds, but 
which, we freely admit, is one of the very greatest im- 
portance. We approach this subject with the most 
anxious desire to avoid all harsh and irritating expres- 
sions. Truth, aod truth alone, is the one object we have 
at heart. 

In the first place, we need scarcely stop to prove, that 
idolatry is a great and awful sin ; upon this point, at 
least, both Roman Catholics and Protestants are agreed. 
The Word of God uniformly uses the strongest language 
m warning its readers to beware of any approach to 
this sin. St. Paul reckons idelalry among those works 
which shall exclude whosoever doeth them from the 
kingdom of heaven (Gal. v. 21). He charges the Corin- 
thians to "flee from idolatry* (1 Cor. x. 14) ; and St. 
John classes idolaters with murderers and whore- 
mongers, all of whom " shall have their portion in the 
lake burning with fire and brimstone." — Rev. xxi. 8. It is 
plain from these and other passages, that if the enor- 
mity of this sin be so great in the sight of God, every 
pious Christian will carefully shun all such actions and 
expressions as may have even the appearance of leading 
to idolatry. St. Paul warns the Thessaionians not only 
to abstain from sin, but "•* from all appearance of evil 
refrain yourselves." — I These, v. 22; In this, asin some 
other cases, a man may fall into sin through igno- 
rance or inadvertence : be may not know or reflect that 
a custom in which he has been trained from childhood 
is really idolatrous, and contrary to God's Word ; but 
as soon as his error has been pointed out to him, he is 
called upon, by every motive of Christian obedience, to 
repent of it and abandon it- without delay. 

Some of our readers, however, may be ready to ask — 
What is the exact nature of the sin of idolatry, and in 
what does It •consist ? 

New, in the Hrrt plate, we must be careful not to 
confound idolatry with the worship of felse gods. The 
■ word is, indeed, often used in this sense now ; but at 
present we are to inquire into the meaning which it 
bears in Scripture, where the sin of idolatry isforbidden. 
In its proper and literal meaning, idolatry signifies the 
worship of images (*). There may be images of false 



• But ana of toe Brat statutes of the relss of Queen Mary (1 Marl, 
c 6) mi to revive this d readful enactment, end u nder In oMgpre- 
nsratve nftrAtMly 'suwsfi pas 1 twayWrfo** teausjej'cMJSsjejf she aware, 
of orthodoxy eurior n«r *u(B* tusju. 



gods as well as images of the true God j but it is im- 
portant to observe, that the Bible has but one word to 
describe the religious worship paid to any image; and 
further, that one and the same word is used to designate 
an image of a false god and an image of the true God. 
In proof of this fact we need only refer to the history of 
the golden calf (Ex. xxxii. 4, 5). By this calf Aaron 
intended to represent the Deity, "who had brought 
Israel up out of the land of Egypt." ( Vide Nehemiah 
ix. 1S~" Yea, when they had made them a molten 
calf, and said, This is thy god that brought thee out 
of Egypt.") When the calf was made, Aaron "pro- 
claimed a feast unto the Lord (Jehovah)." The calf, 
therefore, was intended to be an image, not of a false 
God, but of the true Jehovah. Yet, St. Stephen, in 
the Acts, calls this calf an idol UOuXov}. •• They 
made a calf in those days, and offered sacrifice to the 
idol." — Acts vii. 41. And St. Paul, in reference to this 
history, charges the Israelites with idolatry for worship- 
ping this image of the true God. " Neither become ye 
idolaters," saith he, " as some of them, as it is written. 
The people sat down to eat and drink, and rose up to 
play." — 1 Cor. x. 7. We must remember, therefore, 
that (although the word is occasionally used in a some- 
what wider signification) the primary and proper Scrip- 
ture meaning of idolatry is, the worship of an image. 

We now come to consider the important passage of 
Scripture in which God has been pleased to make 
known to us his will in regard to the worship of images. 
We know from history that several of the most civilised 
nations in ancient times, whose only guide was the light 
of reason, considered it no sin to make images of their 
gods, or to worship them ; but we, who have the Word. 
of God in our hands, ought to look to it, and to it 
alone, as our rule in this matter. Now, this rule is 
fully and plainly set forth in the Becond of the Ten 
Commandments (Exodus xx. 4; Deut. v. 8) — "Thou 
shalt not make unto thee any graven image, or any 
likeness of anything that is in heaven above, or that 
is in the earth beneath, or that is in the water under 
the earth. Thou shalt not bow down thyself unto them, 
nor serve them ; for 1, the Lord thy God, am a jealous 
God"(»). 

This commandment plainly contains three distinct 
clauses, or prohibitions, against the use of images or 
pictures in connection with religious worship. Firstly, 
the making of them is forbidden: "thou shalt not 
make unto thee any graven image, or likeness." Se- 
condly, outward reverence U forbidden: " tbou shall; 
not bow down onto them." Thirdly, inward adoration 
is prohibited : " thou shalt not serve (or worship') 
them." And the reason of this whole commandment 
is emphatically added— " I, the Lord thy God, am a 
jealtut God ;" or, as the same reason is elsewhere mora 
fully stated by the prophet Isaiah, "lam the Lobd, that 
is my name : and my glory will I not give to another, 
neither my praise to graven images." — Isaiah xlii. 8. 
God's hatred of image worship is here stated so plainly 
and distinctly, that there scarcely seems soy possibility 
of evasion. In fact, we do not see how stronger or more 
express words could have been employed by the Divine 
legislator, in order to prevent the possibility of image 
worship, in any form or upon any pretext whatever. 

And now, if we turn to the authorized formularies of 
the Church of Rome, we shall, doubtless, find them to 
be equally express in denouncing a sin which is so 
plainly condemned in the second precept of the Deca- 
logue. But, alasi we seon discover our mistake. The 
eleventh article of the Creed of Pope Pins IV., which is 
the most authentic summary of the Roman Catholic 
feith, runs as follows ( 3 ): "I most firmly assert, that 



(I) The Latin Vulgate (which is the authorised version of 
the Scriptures is the Bosuaa Catholic Chum*) translate* 
tlSukoXaroemt by 'Ssaamiaewcraai serrilas,"' 4b* se*W)e or 



worship of images ( Vide Col. iu. 5). The Greek word, as every 
scholar knows, is derived from tliuXov (an image), and 
Xarptia (worship). 

(2) Vide the Catholic Lakhui for March, pp. 27, Sc\ 
where seme remarks are made on the difference be- 
tween the Authorised Version and the Douay translation 
of the Second Commandment. The difference is but trifling, 
and turns chiefly upon two words. I. The Hebrew Soft 
is rendered by the Douay version " graven thing," instead of 
" graven image." Gesenius, who is confessedly the greatest 
Hebrew authority in modern times, translates the word by 
" BiDMlacram sculptile," which eiactiy agrees with the 
Authorized Tersion. 2. The Douay translators render 
iTVnjWJV-wS (thou shaft not bownown to them, Aulh.Ver.) 
" thou shalt net adore them." But she -primary meaning of 
the verb iHTO, as given by Gesenius, is, "to bow oneself down, 
to prostrate oneself before any one out of honour ;" and our 
Homan Cathone readere may satisfy themselves that this trans- 
lation is corroot try referring to the following passages, where 
the same Hebrew word is thus translated in the Douay ver- 
sion, la Genesis xxxmii. 7, we read, " Abraham bowed dam 
before the people of the land" (Heb. WW')- Genesis ravii. 
7, " Your sheaves, standing about, bolted daum (before my 
she«f J '(Heb.J»inr«n). Genesis xwiii. 12, " Joseph battel 
Awn with hM face tothegiound" (.Heb. TWh). Tbese e*> 
anrnfes, taken from *« JJouay venitn ««(/, are enough to 
sieve Aat.the «Uwse of the Second Commandment ought to 
be translated, as it Ja in the Anthoriaed Tension, " Thou aaait 
not bow down to them." 

C3) EirtnissunA aasero, imagines Christi so Deiparas sem- 
per Ylrginis, neanan aliorom sanctorum, habendas et reti- 
nendas esse: atone eis deMtmn honorem an veneratianem. 
rjmje*aendam.~^riw». ffivtrVf *!• 



